UDC 81°33
DOI: https://doi.org/10.18524/2414-0627.2020.27.206507

S. 0. Kaleniuk,

PhD (Philology), Associate Professor,

Mykolaiv V. O. Sukhomlynskyi National University,

Associate Professor of Generel and Applied linguistics Department;

L. O. Savchuk,

the fifth-year student of the specialization “Applied linguistics”,
Mykolaiv V. O. Sukhomlynskyi National University

THE CONCEPT OF «TIME» IN UKRAINIAN
AND GERMAN LINGISTIC WORLDVIEWS

The article deals with the concept of «Zeit» in Ukrainian and German culture of
language. A comparative analysis of the concepts «time» and «Zeit» in Ukrainian and
German national view of the world through proverbs is accomplished. The study shows the
features of the culture of language complemented by the category of time. Analysis of the
synonyms of the names of the concept «time / Zeit» and analysis of the figurative
component of the concept «time / Zeit» is accomplished.

The purpose of the article is to investigate the category of time on the material of the
proverbs of Ukrainian and German linguoculture and to perform a comparative analysis of
concepts. The goal could be explained by the growing interest in linguistics in the
ontological categories of being and consciousness, which has grown in recent years. The
other question is the lack of fundamental works in linguistics in which the category of time
in Ukrainian was studied and compared. The subject of the study is the category of time in
Ukrainian and German linguistic cultures. The subject of the study are proverbs about time
in Ukrainian and German.

Methods of this study are the inductive method, analysis, definitional and
comparative methods.

People in German and Ukrainian linguistic cultures compare time with vegetables.
The main feature of them is ripening. Two nations also connect time with the bird. It is a
symbol of hard work and early uprising. Germans use such lexemes as «oats» and «barley»
in the conceptualization of the category of time. Ukrainians use such words as «appley,
«hay», «mushroomsy, «basty. These are the distinctive features of Ukrainian linguistic
culture. Ukrainians contrast time and the following concepts: «horse», «pitchfork» and
«carty. It is noticed that the name of the concept «time» in the Ukrainian language has two
meanings, which have neither lexical nor semantic variants of the name of the concept
«Zeity.

The conceptualization of time among Ukrainians and Germans has both common and
distinct features. German culture belongs to monochronous, Ukrainian culture belongs to
the contrary one — polychromous, which makes a lot of difference between these two
cultures. In Germany human relationships are sacrificed for work efficiency. In Ukraine
culture human communication is more important than a fixed term or interests.

Key words: concept, category, linguistic worldview, the culture of language,
proverb.
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One of the most important mental formations of all human existence is the concept of
time as a fundamental notion of philosophy and cultural studies. Time is an inalienable
attribute of the existence of the entire material world. In this regard, the category «time» is
the object of study of many humanities including linguistics, where relevant observations
are frequently made with the involvement of linguocultural tools.

The linguocultural aspect allows us to create a new, synthetical idea about time as
one of the components of the linguistic worldview since it requires the involvement of a
broad cultural context, scientific knowledge and ethnic features.

The issue of researching the linguistic worldview of a certain linguistic culture is one
of the current and relevant problems of linguistics. Determining the structure and attributes
of the linguistic worldview makes it possible to understand the patterns of intellectual and
aesthetic growth of a nation at a certain stage of development.

The theory of the concept as a linguocultural unit is represented by modern schools
and directions: V. Demiankov and O. Kubriakova (the direction of cognitive linguistics),
S. Vorkachov and V. Karasik (linguoconceptual direction), J. Sternin and Z. Popova
(cognitive and semantic direction), O. Zalevska, Y. Sorokin and E. Tarasov
(psycholinguistical direction). The ethnic side of the question of the concept of «time» was
explored by L. Humylov, S. Tolsta, T. Tsyvian, S. Nikitina, V. Mokienko.

Linguistics repositories have many works devoted to the issue of verbalization of
time. It i1s worth mentioning some scientific investigations made by O. Zadorozhnaya,
O. Maslo, T.Pavliuk and L.Prokopovych that were performed on the materials of
Ukrainian-language sources. The works of Y. Cherepova, Z. Dudarova, |. Riabenka
highlights the specificity of the concept of «time» in foreign cultures, especially English
and Russian. The contrastive researches that compare linguocultural potential in Ukrainian
and English (I. Kondratiuk), as well as Ukrainian and German (M. Blazhko) linguistic
worldviews are equally important for science. However, such researches have so far been
performed on the basis of the authors’ texts. In this regard, our attempt to establish the
linguocultural potential of the concept of «time» in Ukrainian and German linguistic
worldviews is based on the factual background of proverbs. That has not been explored
properly yet, which makes our scientific research relevant.

The purpose of the article is to perform a comparative analysis of the concepts of
«time» and «Zeit» in Ukrainian and German linguistic worldviews are based on
paremiological units. The object of the study is the concept of «time» in Ukrainian and
German linguocultures. The subject of the study is the proverbs for denoting the concept of
«timey» in Ukrainian and German.

According to the purpose of the study, we distinguish tasks:

— to describe the concept of «time» in Ukrainian and German languages;

— to perform a definitive and comparative analysis of the names of the concept of
«timey» based on proverbs;

— to identify axiological content in the perception and awareness of time by native
speakers of Ukrainian and German languages;

— to analyze the figurative component of the concept of «time / Zeit».

I. A. Sternin noted «the concept of the worldview should be understood as an orderly
set of knowledge about reality that has formed in the public consciousnessy». It is the
perception of reality that helps to feel psychological resilience, as each member of the
language community tries to create his or her own simple and clear worldview. The relation
between the real world and language is expressed in the following scheme:

Real world (subject) — thinking (imagination) — language or speech.
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It should be noted that linguistic worldview is closely related to the national
worldview. In the thinking of each ethnic group, there is a process of conceptualization of
the national worldview. This conceptualization comes together with the formation of the
general worldview. O. P. Kanalash points out that the national worldview is a part of the
national outlook that is a holistic, systematic view on the world of representatives of a
particular national community.

According to V. |. Karasik, the concept is mental formations, which are significant
conscious typed fragments of experience and are stored in human memory. V. |. Karasik
believes that the cultural concept in the language consciousness is presented as a
multidimensional network of meanings expressed by lexical, phraseological, paremiological
units, precedent texts, etiquette formulas, speech and behavioral tactics that reflect social
life [3, p. 34].

Linguocultural concept is a simple and complex notion at the same time. Different
linguists give it a different definition. However, we follow the opinion of V. I. Karasik that
cultural concept is a multidimensional network of meanings expressed by lexical,
phraseological, paremiological units, precedent texts, etiquette formulas, speech and
behavioral tactics that reflect social life [3, p. 35].

During the communication between representatives of different cultures, there is a
discord in their perception of certain values. Culture as a system of values exists in four
spheres: everyday life, ideology, religion and art. Everyday life is expressed in the social
experience of society, rules of conduct, customs. This sphere is not only the first where
cultural values appeared but also is foundational in the formation of a personality that
begins in childhood when a person is not able to embrace ideological, religious and artistic
values in full. The everyday interaction between people is reflected in the historical memory
of the ethnos since the domestic culture mainly contains «eternal» values and is the basis
for the existence of ideology, religion and art. One of the primary and most common
domestic values is the category of «time» which is used by people to evaluate the
surrounding reality [5, p. 103].

The category of «time» is one of the primary and most common domestic values,
which is used by people of a particular culture to evaluate the surrounding reality. E. Hall
defined cultures with predominant monochronic or polychronic use of time. In monochronic
cultures (England, USA, Scandinavian countries, Germany) time is structured. A person
lives on a clear schedule. Human relationships suffer for the sake of the benefit of labor
efficiency. In polychronic cultures (Arab countries, Latin American) people often do
several things at once. Human communication is appreciated more than labor efficiency.
Elements of one culture or another may be present in different cultures with one or the other
being dominant. Ukrainian culture is characterized by a polychronic perception of time
while German culture is monochronic [7, p. 341].

The monochrome system is widespread among Western peoples. It implies almost
material perception of time, its values and means a focus on one kind of activity. Western
people are afraid to be late, to fall out of a rhythm that equates to an existential catastrophe
(one form of it is unemployment). In opposition, Ukrainian monochronic culture is
characterized by «temporal pluralism», a quiet life and disrespect for their own and others'
time [4, p. 27].

The polychronic perception of «time» by Ukrainians can be explained by the
representation of space as a deepening into «the wavy softness of the forest-steppe» or
«endless distance of the steppe». This leads to the striving of perfection and infinity.
Representatives of monochronic German culture associate space with the image of «closed
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doorsy, isolation and limitedness. Qualifying category of the concept of «time» is a
universal parametric concept.

There may be misunderstanding between people who belong to different temporal
systems while they have contact. It happens, as they need to adjust to another temporary
system. In addition, it is important to remember that it is wrong to react to the actions of
people from another type of temporal culture in the same way as to the actions of people
who belong to our temporal system.

In the scientific literature, the term «temporality» has been frequently used lately and
quite often, it is used unreasonably. Temporality is often equated to the concept of time,
which is considered erroneous. The tradition of using the concept of temporality came from
the existential philosophy of E. Husserl and was developed in the works of M. Heidegger.
To understand the temporality better we can refer to an etymological analysis of German
terms. Thus, in German, «time» is Zeit, «temporal» is zeitlich, and «temporality» is
Zeitlichkeit where Keit is «quality». So, temporality is a qualitative awareness of being in
general. Therefore, it is considered that the equation of categories of time and temporality is
wrong and erroneous [5, p. 104].

The future for Ukrainian is synonymous with obscurity and uncertainty. No one ever
knows what will happen and does not try to find it out. Ukrainians are more likely to entrust
their fate into the hands of «destiny»: what was that we saw, what will be that we will see.
Let it be what will be - we will bare everything [2, p. 51].

This attitude to life is not accidental, it is based on the Christian idea that the future
depends on the will of God and man cannot influence it in any way. The proverbs «/laB bor
pany, macth i aikm» (God gave wounds, then He will give cure) «/lacte bor nens, macts i
npoxkutok» (God will give day, then will give and sustenance) reflect the detachment of the
future from the present. Ukrainian culture has formed a superstitious attitude to the future,
so people are afraid to plan something because it may not happen (their plans have
interfered with God's plan): «He kaxu «rom», moku He nepectpubHen (Don't say «hopy
until you jump over) or «Xouernr po3cmimmTi bora — po3kaxwu oMy mpo cBoi mianu!» (If
you want to make God laugh, then tell him about your plans!) [2, p. 53].

Ukrainians are agile and sociable. They accustomed to doing many things at once and
to planing the sequence of cases not on a schedule, but the degree of relative attractiveness,
the significance of a particular event at a particular moment. Ukrainians usually plan only in
general terms, like doing several things at once, can work at any time, are not punctual,
often have an unpredictable schedule and change plans if it is necessary. Unlike Germans,
they are primarily people-oriented. They often use contacts and entrust them to relatives in
dealing with cases. Ukrainians can talk for hours on the phone. Representatives of
Ukrainian linguoculture rarely make records, which is why they often lose the necessary
information from their memory. Moreover, one of the most striking features is that they mix
personal and professional [5, p. 105].

Germans usually plan their lives, make a schedule and arrange activities in a certain
sequence. Germans systematically plan their future, do only one thing at a time. They only
have a strictly fixed time to work. They are very punctual, which became a prominent and
well-known feature of mentality and a subject for jokes. It is no coincidence that British
Prime Minister W. Churchill in his time emphasized: «No people carries out as much
preparation and planning as Germans, but equally no other people finds themselves so
confused when their plans fail». Representatives of German linguoculture obey schedules
and clearly defined timetable. They lay it out into stages and strictly follow the plan during
working on projects,. Unlike Ukrainians, they are primarily job-oriented. They entrust their
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affairs to competent colleagues and follow the established procedure. Telephone
conversations are marked by short duration. Germans often make notes and distinguish
personal and professional [5, p. 107].

The attitude of Germans to time is traced in proverbs and sayings, which are different
from Ukrainian. Even the proverbs, which are quite similar, reflect differences in the
mentality of Ukrainians and Germans. When a Ukrainian has to «cim pa3iB BigMmipsTa i
OJIMH pa3 BiapizaTu» (measure seven times and cut once), a German only measures twice
«Besser zweimal messen, als einmal vergessen» (Better to measure twice than forget about
it) [2, p. 78].

German punctuality, striving for orderliness is often associated with the expectation
of getting benefits from the rational use of time. Who does not come in time receives what
remains («Wer nicht kommt zur rechten Zeit, der muss nehmen/essen/sechen, was iibrig
bleibt»). The value of time is postulated by the adverbs «Die Zeit ist zu kostbar, um sie
falsxhen Dingen zu verschwerden» (Time is too precious to spend it on fake affairs).

The prudence and scrupulousness of Germans are also reflected in such adverb as
«Vorrede mact keine Nachrede» (Preliminary agreement eliminates the reproach in the
future). The relevance of this idea is proved by the following adverbs «Vorsorge verhiitet
Nachsorge» (predictability prevents hassle), «Vorrede spart Nachrede» (foreword reduces
conclusion) [8, p. 16].

Ukrainians and Germans are very different in their use and perception of time. The
first are more people-oriented, while the second are job-oriented. It turns out that the
consciousness of speakers of different languages perceives the same life phenomena
similarly, but some have differences. The clear difference between the ethnic groups lies in
the «fear» of planning and in the preference of the spiritual over the material for Ukrainians.

The analysis of the semantics of concept names by definition has defined that there
are many similarities and differences in the sign structure of concept names. The actual
layer of concepts «Zeit» and «time» expresses the definitive structure of the components.
So, definitive features can be set: movement (Ablauf, verginglich); space itself (Zeitraum);
localization (Zeitpunkt, Diesseits); container sign (innerhalb); a dimensional sign of size
(groB); duration (Dauer); integrity (Gesamtheit); divisibility into parts (Teil); an indication
of certainty (bestimmt); the ‘history’ sign (geschichtliche Entwicklung). Time has the
meaning of «world» (Welt), «life» (Leben) [8, p. 15].

The analysis of generalized definitions of concept names has shown that there is a
difference in the conceptual component of concept names. The name of the concept «time»
in the Ukrainian language has two meanings that are not present in the lexical-semantic
variants of the name of the concept «Zeit»: «auspicious, right moment» and «a period in a
consecutive change of hours, days, not occupied with a job, affairs, left for rest,
leisure etc» [8, p. 274]. But in German, the name of the concept «Zeit» has the meaning that
IS not present in the lexical-semantic variants of the name of the concept of «time» in the
Ukrainian language «das vergédngliche Diesseits (a transient/temporal terrestrial world)» [1,
p. 1115]. The analysis of synonyms has not shown any significant differences, but the
synonym for the name of the concept «Zeit» Alter (age) stands out among others, in the
Ukrainian language there is no such synonym for the concept of «time».

We compared phraseological units and divided them into groups. The first group has
German phraseological units with the meaning of time. The second group has a word- for-
word translation of these phraseological units into Ukrainian. The third group consists of
Ukrainian equivalents of German phraseological units that were selected by us. Proverbs
were selected from these sources: Duden: das Bedeutungsworterbuch, Dictionary of the
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Ukrainian Language: in 11 volumes, Phraseological Dictionary of the Ukrainian Language:
in 2 volumes. 27 phraseological units of German linguoculture are equivalents to 50
phraseological units of Ukrainian linguoculture (several Ukrainian phraseological units can
be equivalents to one German). The phraseological units are divided into three groups
according to the meaning: identical, identical (have common lexical units) and different in
meaning. The largest group is «partially identicaly for example Germ. Der friithe Vogel
fingt den Wurm (The early bird catches the worm) [1, p. 1045] and Ukr. Panni nmawxu
pocy n'tomw, a nizni crizku amoms (Early birds drink dew and late cry) [2, p. 335],
Germ. Spare in der Zeit, so hast du in der Not (Save time then there will be something to
survive when you are in need.) [1, p. 1116] and Ukr. bepescu uac, wac 3a epowi ne
xkynuwt (Save time, you won't buy time for money) [7]. The smallest is the group of identical
phraseological units: German. Was du heute kannst besorgen, das verschiebe nicht auf
morgen (Do not put off until tomorrow what you can get today) [1, p. 209], Ukr. He
GIOKNIAOAll HA 3a8mMmpa mo2o, ujo modxcua 3pooumu cvoeooni (Do not delay for tomorrow
what can be done today) [2, p. 338]. There is one more group «different in meaning», which
is placed between these two: Germ. Man muss sich nach der Zeit richten, sie richtet sich
nicht nach uns (You have to adjust to the time, it does not have to adjust to us) [1, p. 1115]
and UKkr. Yac — ne kinw: ne nioscenew, ma i ne 3ynunuwe (Time is not a horse. You will not
hurry it, and you will not stop) [2, p. 338], Yac — ne sin: tioco ne narueacw (Time is not an
ox. You will not keep him) [2, p. 338]. As «partially identical» is the largest group (have
common lexical units), we concluded that German and Ukrainian linguocultures have
common features in perception of time, but some features characterize their specificity.

Comparison of German phraseological unit «Die Zeit rinnt einem durch die Finger»
(time flows through fingers) and Ukrainian «Yac e sicoe (ne uexac)y, «Hac micnumoy
(«Time does not waity», «Time presses») shows that Germans equate time to sand. Indeed,
sand cannot be held in a hand, it will certainly pour out of it. German phraseological unit
equates time to water because it «pours out, flows» through fingers like water (the
word rinnen means «to flow, to pour» [1, p. 507]. Ukrainians have a different idea about the
flow of time: time does not wait; it floats with its current. Besides, time also presses (to
make tight, narrow, to take up space, something that lies somewhere; figurative meaning: to
deprive feeling of lightness, ease, to be a hindrance, an obstacle for someone while being
close to someone). That means that time deprives man of something, the flow of time is an
obstacle that cannot be overcome.

German phraseological unit emphasizes «Andere Jahre, andere Haare» (other years -
other hair). Hair changes over time. Ukrainian equivalents are the phraseological units
«Hacmane uac — ne cmane i nac» (The time will come when we will no longer exist) and
«ll]o six, mo inwuu ceim» (Every age is another world). That means that the world changes
over time. New inventions appear, people are learning more and more about the world, but
wars continue despite the level of development of our civilization. Other years mean other
people and another world.

A comparison of the group of phraseological units has shown and proved a well-
known difference between the mentality of Germans and Ukrainians: hope for yourself and
hope for someone (something, often fortune). Thus, it can be seen from a phraseological
unit «Der friihe Vogel fdangt den Wurm» (an early bird catches a worm) that the bird catches
the worm by itself, no one gives it to it (fangen — to catch) [1, p. 1045]. In Ukrainian
linguoculture if a person wakes up and does things in the morning, then someone gives
him/her something or he or she is lucky. Thus, in the proverb «Xmo pano ecmae, momy boe
oae» (God give to whom who rises early) God or higher power gives to a human. In the
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proverb «Xmo ne doszo cnumo, momy wacmumov» (Who does not sleep long gets luck) luck
helps man. A common element in the conceptualization of the category of time is the
lexeme «bird»: «Der frithe Vogel fangt den Wurmy», «Panni nramku pocy m'ioTh, a mi3Hi
CII3KH JUTFOTBY.

A German proverb teaches «Spare in der Zeit, so hast du in der Not» (save time then
you will have when you are in need). A Ukrainian proverb says «bepexu vac, gac 3a rpoii
He kynui (Take care of time. You will not buy time for money). The similarity is that the
Germans save time (sparen - save) and Ukrainians 6epexyts (take care). It means that both
nations are eager to use time wisely, not to waste it, because it will not be possible to buy it.

Most of the analyzed German phraseological units have the equivalent in the
Ukrainian language. For four different German proverbs, we have not found equivalents in
the Ukrainian language: Schlimme Nachricht kommt stets zu friih, eine gute Nachricht
kommt stets gelegen (Bad news always comes too early, good news always comes in time)
[1, p. 667], Ordnung, Ordnung, liebe sie, sie erspart dir Zeit und Miihe (Order, order, love
it and it will save you time and effort) (a prominent feature of German mentality
«Ordnungy» shows itself even in the category of time) [1, p. 1116], Mit der Zeit gewéhnt
man sich an alles (You get used to everything over time) [1, p. 1115], Heute ist die beste
Zeit (Today is the best time) [1, p. 1115]. It is interesting to compare the translation of
German phraseological units and Ukrainian equivalents, for example German. Eile mit
Weile [1, p. 346] is translated as «hurry up slowly». Ukrainian equivalents are 3poous
nacnix, sax nacmix (If you did something quickly, it can be amusingly or badly
done), Iocniwumu — nrooeti nacmivwumu (If you hurry up, you make people laugh), Cropuii
nocnix — moodam nacmix (If you hurry up, people will laugh at you), 3pobaeno cniwmno,
momy 1 emiwno (It is funny because it is done quickly). Representatives of both linguistic
cultures are eager to spend time wisely, not to waste it. In German linguistic culture, hours
are equated to tides and ebbs: Zeit, Ebbe und Flut warten auf niemand (Time, ebbs and flow
wait for no one) [1, p. 1115].

Comparison of German phraseological units «Erst die Arbeit, dann das Vergniigen»
(first job, then pleasure), «Erst die Arbeit, dann das Spiel» (first job, then game) and
Ukrainian «lTonpaytou yrimi (yaimky), éionouunews ysumi (yzumxy)» (Work in summer,
relax in winter), «/ou 6 cocmi cmino, ax ue sHcoe doma dinoy» (Go visit boldly if you do not
have any job at home) shows that Germans have games and pleasure after work and
Ukrainians love to visit. Thus, we trace the great value of lively communication and visiting
friends among Ukrainians. From the proverb «llonpayiou ynimi (yrimky), sionouuneut
y3umi (y3umky)» we understand that Ukrainians have always been farmers and pastoralists.
However, it is necessary to work well in spring, summer and autumn to cultivate the land
and store food (hay, forage) for cattle and in winter is time to rest.

An interesting opposition is formed by the phraseological units «Die Zeit ist reif»
(time has ripened) and «I"onuna Brana» (Time has fallen), «HacTana roguna (HactaB 9ac)y.
(Time has come). So Germans compare time to a vegetable or a fruit because it ripens (reif
— ripe) like a vegetable or a fruit. For Ukrainians time is the personification of something
animate. It falls as if it suddenly comes.

Using comparative analysis of paremiological units, it is established that in the
conceptualization of the category of time, representatives of German and Ukrainian
linguocultures compare time with vegetables. Their main characteristic is ripening and with
other gifts of nature for example Germ. Der Hafer wird vor der Gerste nicht reif (Oats do
not ripen before barley), A/l Ding wéhrt seine Zeit (All things have their time), Die Zeit ist
noch nicht reif (Time has not ripened yet) [1, p. 500, 1115, 1116] and Ukr. I1puiioe
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gpem'siuko — oocmuene s0ayuko i camo eionade (Time will come and an apple will ripen
and fall), Veaxuii osou mac ceiti uac (yeaxomy osouesi csiti uac) (Every vegetable has its
time), Ilopoio cino rxocsimos (Sometimes hay is mowed) [2, p. 334], Tooi depu ny6's, sk
oepemwcs (Pull out bast while it can be pulled out), Munyno aimo —ne xoou 6 aye no
kanuny (When summer has gone, do not go to meadow to have viburnum), He menep no
2pubu xooumu: eocenu, six 6yoymo pooumu (Do not go to gather mushrooms now. Go when
it is autumn, as they will be) [7]. A distinctive feature of the German linguistic worldview is
the use of lexemes oats, barley and Ukrainian linguistic worldview words apple, hay,
mushrooms and bast. Ukrainians conceptualize time with concepts such as «horse», «ox»,
«carty (examples of proverbs with components horse and ox are above), for example
UKr. Yac, mos 6i3: 3 2copu uyxpae, tioco ne dodcerewr (Time is like a cart. It goes down from
the mountain, you will not catch it) [2, p. 338].

German punctuality, striving for orderliness is often associated with a hope for
getting benefit from rational use of time. Someone who does not come in time receives
what remains: Germ. Wer nicht kommt zur rechten Zeit, der muss nehmen/essen/sehen, was
iibrig bleibt (If you do not come at the right time, you have to take/eat/see remains) [1, p.
1015]. The value of time postulates by proverb Die Zeit ist zu kostbar, um sie falsxhen
Dingen zu verschwerden (Time is too precious to be wasted on wrong things) [1, p. 1121].

The concept of «time» is the basis of the temporal organization of human
consciousness. It helps to form the mental values of the representatives of different cultures
that belong to the everyday sphere of life. The perception of the concept of «timey is the
result of the social experience of society, which must be the basis for interpersonal
relationships.

So, firstly, time is the basis for the formation of culture. Secondly, as time is a
cultural code, it carries the sense of the historical epoch of culture, determines its existence
and memory. Thirdly, the presence of a rhythm of culture determines the temporal essence
of culture. Fourthly, time and temporality are formative components of culture in general.
Moreover, they are in constant and inseparable connection.

So, having studied the concept of «time» in Ukrainian linguoculture and the concept of
«Zeity in German linguoculture on the material of the proverbs of two languages we concluded
that the conceptualization of time among the representatives of these cultures has both,
common and distinct features. That is connected with peculiarities of the mentality of
Ukrainians and Germans. German culture belongs to the monochronic. The evidence of that is
paremiological units for the designation of time, which primarily express its limitation
(compare, Germ. Besser zweimal messen, als einmal vergessen and Ukr. Cim pasis éiomipsii —
ooun pas siopixc). However, Ukrainian culture is polychronic, so the representatives of our
linguistic culture do not pay much attention to the limitation of time and space.
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Kagheopa 3azanbHoi ma npuKiaoHoi TiHe8ICMUKU,

JI. O. CaBayx
Mukxonaiscokuti Hayionanvnuu yHieepcumem imeni B. O. CyxomauncvKoz2o,
Kagheopa 3azanbHoi ma NPUKIAOHoL 1iHe8ICMUKU

KOHIIEIT «4AC» B YKPTHCBKIHA I HIMEIIbKIA
HAIIIOHAABHHX KAPTHHAX CBITY
B crarri po3risHyTO KOHIENT «Zeity Kpi3sh HpU3My YKpaiHChKOi Ta HIMEIbKOT
JIHTBOKYJIBTYD, 3IIHCHEHO MOPIBHSJIBHHIA aHaJIi3 KOHIIENTIB «4acy 1 «Zeity B yKpaiHChKiil i
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HIMEIIbKIA HaIllOHAJIBHUX KapTHHAX CBITYy Ha MaTepiaie mnapemiii. B pocmimkeHHi
BU3HAYEHO OCOOJIMBOCTI JIHTBOKYJBTYPEM IIOJI0 KaTeropii yacy, BUSBIICHO aKCIOJIOTTYHHMA
CMUCJ y CHPUMHATTI W YCBIJOMJIGHHI Yacy HOCISIMH YKpalHChKOI Ta HIMEIbKOi MOB,
NpoaHaJli30BaHO CMHOHIMH IMEH KOHIIENTY «4ac / Zeity Ta oOpa3HHi CKIAIHUK KOHIICTITY
«gac / Zeity.

Kiio4oBi cjioBa: KOHLENT, JIHIBOKYJIbTYpPa, JIHTBOKOHIIEITONOTIS, MOPIBHIIbHUN
aHaJIM3, HAIllOHAJIbHA KapTHHA CBITY.

C. A. KaneHiok,

Huxkonaesckuu nayuonanouwiii ynusepcumem umenu B. A. Cyxomnunckozo,
Kageopa obueli u NPUKIAOHOU TUHSBUCTIUKU,

JI. A. CaBayk
Huxonaesckuii nayuonanouwiii ynusepcumem umenu B. A. Cyxomnunckoeo,
Kagheopa obweil u NPUKIAOHOU TUHCBUCTIUKU

KOHIIEIIT «BPEMSI» B YKPAHHCKOUN H HEMEILIKOH
HAITHOHAABHBIX KAPTHHAX MHPA

B crathe paccMOTpeH KOHIENT «Zeit» CKBO3b MPHU3MY YKPAaMHCKOTO M HEMEIKOT'O
JIMHT'BOKYJIBTYP, OCYIIECTBICHO CONIOCTABUTEIbHBIM aHAIN3 KOHIICTITOB «BpeMs» U «Zeit» B
YKPAaMHCKOM M HEMEIKOM HAIMOHAJIBHBIX KapTHHaX MHUpa Ha Marepuaie mnapemuii. B
HCCJIEI0BAHUNA 0003HAUYE€Hbl OCOOEHHOCTU JIMHTBOKYJIBTYPEM 110 OTHOUIEHUIO K KaTErOpUU
BPEMEHHU, OOHAPYKEHO AKCUOJOTMYECKHM CMBICI B BOCHPHUSITHM U OCO3HAHUU BPEMEHU
HOCHUTEIIIMH YKPAMHCKOTO ¥ HEMEIIKOTO S3bIKa, OCYIIECTBIICH aHajlW3 CHHOHMMOB HMEH
KOHIIeTITa «BpeMsi / Zeit» u aHaan3 00pa3HOW COCTABIISIONICH KOHIIeTTa «BpeMs / Zeit».

KuarueBble  c¢jioBa:  KOHUENT,  JIMHIBOKYJIbTYpa,  JIMHIBOKOHIIENTOJOTHS,
COTOCTAaBUTENBHBIN aHAN3, HAIMOHAIbHAS KapTHHA MUPA.
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